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ABSTRACT 


Vaisesika Philosophy i.e. Philosophy of Kanada is vast and scientific on philosophical base. Here we have taken only a part and i.e. process of cognition / perception / 


knowledge acquired by human being. 


KEYWORDS: aT (soul), ATA (knowledge / cognition), Zf#4 (sense-organs), 77 (substances), THE (perceive), TI (effort / volition) FA (mind), AAATT 


(combined / conjunct), ad: —Logic/ Science ofreasoning. 


INTRODUCTION: 

Philosophy literally indicates Jove of wisdom and the term Darsana may be 
defined as Drsyate anena iti darsanam’. Philosophy makes us to know our 
environment and to systematise our scientific knowledge, moral aesthetic and 
religious experiences in logical as well as rational way of learning. It is 
composed of epistemology’, metaphysics’ and axiology’. Indian philosophy is 
spiritualistic and keep emphasis on realisation of truth i.e. see the self. Here 
theme is earthly life is full pains and these are Adhyatmika’, Adhibhautika’ and 
Adhidaivika’ Indian philosophical system has been categorised as Nastika’and 
Astika’ Vaisesika Darsana is under Astika category and it occupies a pivotal role 
in the field of Indian Philosophy. The name derived from Visesa i.e. particularity. 
It is a systematic philosophy propounding liberation from clumsy concepts. It 
confers tattvajfiana (d<4sT4) i.e. right knowledge. Kanada in his philosophy 
accepted sis categories as: Dravya, Guna, Karma, Samanya, Visesa and 
Samavaya. Of these third is Karma and it had been divided into five kinds of 
actions in which movement of mind on philosophical base has been mentioned. 
Action of mind has been considered as imperceivably substance i.e. cannot be 
perceived but can only be inferred through our internal perceptions which was 
explained cognition etc. 


DESCRIPTION: 

Meaning of the word knowledge may be synonym to familiarity, awareness or 
understanding of something on the basis of facts, information, description, skill 
by which one can acquire perceiving. In other-words, it is theoretical as well as 
practical understanding. 


In philosophy it is known as epistemology where the great philosopher Plato 
asserted that Knowledge is justified true belief. [Durant, 1954] 


Knowledge acquisition goes through cognitive processes such as perception, 
communication and reasoning. 


Therefore, knowledge and perception are twins. 


THAT LATS TATA aa ATTA Ta ATA TAT ET 
TTT: TT 21S 





Dharmmavigesa ’-prasiitad" dravya’”-guna'*-karmma'“-samanya-visesa °- 
=— = = 16 = =a !7T = 18 : 19 = 220 21 
samavayanam padarthanam sadharmyam -vaidharma -abhyam’ tattva’ - 
symm 22 “Le. 23 
jianan’-nihsreyasam™ ||1|1/41| 


A method invented by observing substances, its qualities, its actions, its 
originality, its adulteration / combination with other materials along with 
similarities and differentiability by fundamental knowledge is supremacy. 


Vaisesika System of Philosophy gave such essence of knowledge. Therefore, it is 
beyond saying that it is a super source. The essence is transacted by the word 
‘tattvajndna' refers to the treatise by the word 'dharma-visesa-prasitat'. In 
‘dravya-guna- etc.’ words it is copulative as well as prominent, because the 
essence of knowledge of predictability is based on supreme source. 





arcttfecarra ferent Aer AAS ATT ATA FSA 31212 


(Atma™-indriyartha”-sannikarse” jfianasya” bhavo'bhavasca™ manaso” 


limgam” |[3|2/1|I) 


Attachment of senses with mind / soul depends on acquiring and non-acquiring 
of knowledge according to activeness of mind. 


The mind is that which, while there is contact of the soul with the sense and its 
object, being connected with the sense, there is production of knowledge and 
which not being so connected with sense, there is no production of knowledge. 


The activity of the mind is the mark of the soul. Therefore, mind is the instrument 
for acquiring knowledge as it is dense, mouldable or mediatable. So, soul is the 
operator to connect mind with the sense to apprehend the desired or agreeable 
object, rather than with any other sense. This is the reason of the violation of the 
order of enumeration. The meaning is that the mind is that which, while there is 
contact of the soul with the sense and its object, being connected with sense, there 
is evolution of knowledge and which not being so connected with the sense, there 
is non-production of knowledge. 


The movement of the mind 





ferarrer ae fate ferarrea a Sarre STM SLIM PST SPeeaTay S121 2 
ATSTTST B12 SU HTOTSAT ATTN S121 TAT ATTN S12 14 A 
FATATAU 31 21E 





Indriyartha’ '-prasiddhih’-indriyarthebhyah’’-arthantarasya™ hetuh” ||3|1|2|| 
Prasiddha™ indriyarthah ||3|1|1|| Sah’’-anapadegah” ||3|1|3|| Karana-ajiianat 
||3|1|4|| Karyesu-jfanat ||3|1|5|| Ajfanat-ca ||3|1|6]| 


Sense organs experience objects as well as differentiation of objects by logic 
ie. by science of reasoning. In a word it is cognition”. Because objects are 
perceived/recognised by sense organs. Perception of similar object as that will 
be false. Causes / properties of the object (s) are not as per the cognition or 
conscience. Effects of these objects will create new knowledge/perception. 


Senses are the foundation of perception because its activeness or absence is the 
criteria of determining the perception. As application of experience of the objects 
by senses are operated by soul. Effect of senses is to determine the characteristic 
on consciousness or perception. Consciousness exists in minute degree in the 
components of object (s) but it is manifested throughout. Therefore, it cannot be 
claimed that it is not preceded by a like attribute nor there arises the impossibility 
of uniformity. In anticipation, consciousness may in reality exist in an 
imperceptible degree. Thus, it can be affirmed than soul inferred perception / 
knowledge from organs. 





act fers Pra eaaeT arg THAT 12122 
Atma-indriya-artha”-sannikarsat’'-yat’-nispadyate”’ tat’-anyat™ ||3|1|18]| 


That the effectuated / conjunction of soul, sense and object is other / different 
ie. knowledge. 


Contact of the soul, the sense-organs and the object produce knowledge. It is the 
mark of existence of soul. Thus, knowledge is, in two ways, the mark of existence 
of soul; either by the inference that knowledge must reside somewhere because it 
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is an effect like colour etc. or by assuming the form of recognition. So, by means 
of commonly observed characteristics appertaining to it viz., an effect or an 
attribute, knowledge truly becomes a mark of the existence of the soul. And these 
are recognition, again, resiling from other agents, resolves into having but one 
agent or cause. 


FAT AT SATSATA AU C1212 TATA ATTA  ATTeT 
ara rrertarateracnu cl 213 


Dravyesu™ jfianarh vyakhyatam ||8|1{1|| Tatra”’-dtma manah-ca-apratyakse™ 
||8|1|2|| Jiana-nirddese jfana-nispatti-vidhih-ukta ||8|1|3|| 


To acquire cognition / perception / knowledge presence of substances are 
essential. There conjunction of soul and mind is effective but not visible. The 
device through which cognition has been originated, it will be accomplished by 
that. 


Here cognition is two-fold Vidya (fA) and Avidya (Afra) where vidya is 
science or true knowledge and Avidya is non-science or false-knowledge. Vidya 
can be characterised by perception, inference, memory and testimony whereas 
Avidya can also be characterised into four as doubt, error or mistake, dream and 
uncertainty / indecision. 





TATA TAT SAAT AT TTT TIM S113 
Prayatna’ -yougapadyat’’-jfiand-yougapadyat-ca-ekam’'||3|2|3|| 


There should not be simultaneity of efforts in volition as well as non-existence 
of simultaneity of cognition as mind ina body is one and only one”. 


As per Prasatapada -Bhasya the explanation is: 

FASS (ATCA) | TTT esa ATTA 
(qagardtat /  aeqagvart) 9 waycarcarestrq = ecoreacrattara 
APATITE aaa ( eqs) afar 
Are ee PTAA AT eT HOT (TT SHTAT TATA) | TET OTT: 
ATTRA TAT Pa ATT TAT TTA ETAT: | TASATATATTaT a AT 
oferta Fray (Teeth) | aad wa) Tease aUp TAT 
arated = Fanfare yaar erat HTT 
HET MATA SATA ERA Praracarecay ( Fraraaarecaay) | 
marae! «(cad seater) MATA TTT 
WaT Eo waareerhaeasrarasarh att 
( wraTestheasrargasarheaa) i [Manastvayoganmana 
(manastvabhisamban-dhanmana)| Satyapyatmendriyarthasannidhye 
jflanasukhadina (sukhaduhkhadinam / jfianasukhaduhkhanam) 
mabhitvotpattidarsanat karanantaramanubhiyate | Srotradyavyapare 
smrtyutpatti (smrtyupapatti) darsanat 
bahyondriyairagrhitasukhadigrahyantarabhavaccantahkaranam 
(grahakantarabhavaccati) | Tasya gunah sarmkhaparimanaprthattkasa- 
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thyogavibhagaparatvaparatva-samskarah | Prayatnajiianayougapdyavacanat 
pratisariramekatvamn siddham (pratisariramekam) | Prthattkamapyata eva | 
Tadabhavavacanadanuparimanam | Apasarpanavacanat sarhyogavibhagou | 
Murtatvat paratvaparatve sarhskarasca | Asparsavattvaddravyanarambhakatvam 
Kriyavattvanmirtatvam (kriyavacananmirtatvam) | 
Sadharanavigrahavattvaprasamgadajfatvam | (Svayar-ityadhikam) 
Karanabhavat parartham | Gunavattvaddravyam | 
PrayatnadistaparigrahavasadasSusafivari ceti 
(prayatnadrstaparigrahavasadasusafivariteti) || 


Human being used their mind to acquire Knowledge / cognition and pleasure etc. 
and it evolved from the interaction of soul / mind with sensible organs. Different 
sensory organs create different sense / knowledge as these are affected by efforts 
produced on them by soul and there hearing is not essential for remembrance ofa 
thing. Contact of sensory organs are properly senses by mind i.e. sensory organs 
are apprehended by mind. The qualities of mind are Number, Dimension, 
separateness, Conjunction, Disjunction, Priority, Posteriority and Faculty. 


Kandda expressed mind in a body is unique and how mind initiates to acquire 
knowledge. 


Kanada expressed his doubt in acquiring knowledge through learning. 





AAT AAAS AT TAA NATTA FMT: WRI 


(Samanya” -pratyaksat™-visesa pratyaksat-visesa’-smriteh”-ca”’ sarhgayah™ 
||2|2|17|[) 


Doubt arising from perception of general things, distinguished things and 
recollection from memory are act of and way oflearning”. 


Perception / learning on the basis of eye-sight: - 
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FEA FLAT WR | AATSSHAATSSATY WIR? Su Pearse Fars: 
WRIRIRoMl 


(Drstarn“’-ca drsta-vat"' ||2|2|18|| Yatha-drstam-a-yatha-drstatvat-ca ||2|2|19|| 
Vidya-a-vidyat-ca sarnsayah ||2|2|20||) 


Resembling of a thing which have seen before i.e. comparison from memory. 
Thing which has been seen in one form, now in seen in another form i.e. 
recognition of things in different forms. All these are basis of science and 
nescience creating doubt which helps to acquire perfect knowledge by way of 
doubt through knowledge and non-knowledge”. 





Wet Yoh ATS A Hed fert Ae ATSATAANS 1 21-2 3 
Etena™ gunatve™ bhave” ca sarvvendriyarh” jianarh vyakhyatam” ||4|1|13|| 


By the above illustration it can be drawn an inference that knowledge, in 
regard to attributes and existence, is omni-sensuous i.e. conclusion of 
activities of all senses. 

Capability of apprehending by an individual is apprehension through all senses. 


Cognition is that by which every object can be understood. It is two-fold (1) 
perception, (2) Inference. 


Perception: It is originated by sensory organs in appreciating substances. 


Perception is four-fold (i) doubtful perception, (ii) decisive perception, (iii) 
imperfect perception, (iv) perfect perception. 


(i) Doubtful perception is that which is preceded by the perception of 
properties common to more than one object by conjunction of self with 
mind subject to recollection of specific properties of the alternatives 
and it is the knowledge of deliberation where doubt may be sought as 
what is this? 


(ii) Decisive perception followed by doubtful perception having 
conjunction of self with mind on ascertainment of the specific property 
of one of the alternatives and here knowledge is in assertion and it may 
be expressed as it is this. 


(iii) Imperfect perception is the perception of properties common to more 
than one object by the contact of self with mind by taking improperly 
the specific property of one of the alternatives for that of the other and it 
is the knowledge of incorrect assertion. 


(iv) Perfect perception is the perception of properties common to more than 
one object by the conjunction of self with mind to have perception of 
specific property of one of the alternatives and this is the knowledge 
without error. 


Perception comes out in three ways (A) perception by four factors; (B) 
perception by three factors; perception by two factors: 


(A) It is due to sensory representation i.e. acquiring of perceptions from 
colour, taste, smell, touch, number extension, individuality, 
conjunction, disjunction, priority, posteriority, fluidity, viscidity which 
are altogether appreciable; actions throwing, going etc.; abiding the 
substances, earth, water, fire and existence, commonness, potentiality, 
non-potentiality, soundness: 

a) Self. 

b) Sense-organs. 
c) Mind. 

d) Objects. 


(B 


mS 


Perception of sound, potentiality, non-potentiality, soundness and 
existence: 


a) Self. 
b) Sense-organs. 
c) Mind. 
(C) All cognition like pleasure, pain, desire, aversion and effort: 
a) Self. 


b) Mind. 
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Inference is that which is preceded by knowledge on one of the two things 1) 
inherent in the same subject; 2) thing contradictories to other. It is effective by 
conjunction of self with mind in consideration of consequences of recollection of 
the connection between them. 


Inference is also of two types a) inference from observing common properties; b) 
inference from not seeing common properties. 


a) Inference from observing common properties is reasoning which 
produces knowledge of inferred objects; here it may happen that whole 
of the object is not seen then by concept of inferential marks, by 
recollection of inferential mark, by conjunction of mind. 


b) Inference from not seeing is reasoning from knowledge about it from its 
cause, effect, conjunction, contradiction and ultimate recapitulation 
from mind. 


Cognition is action of mind to acquire knowledge as well as understanding 
through thought, experience, and the senses. The process may be taken to be 
performed by (a) intellectual functions; (b) attention; (c) acquire knowledge (d) 
store as memory and use it; (e) ability to judge, evaluate; (f) build capacity of 
reasoning and computing; problem solving and decision making and 
comprehension. Cognitive processes use existing knowledge and generate new 
knowledge. In psychology, it is the scientific study of mental processes such as: 
attention, language use, memory, perception, activity of problem solving, 
creativity and individual thinking. 


Perception, a part of cognition, is the organisation, identification, and 
interpretation of information received from sensory-organs i.e. sensory 
information in order to understand the presented information, or the environment 
of-course with the help of existing information within memory. Perception can 
be defined as recognition and interpretation of our sensory information. 


Knowledge, being a part of cognition, is familiarity, awareness and 
understanding which is acquired through experience or education by the way of 
perceiving, discovering, learning. Knowledge can refer to theoretical and, or 
practical understanding ofa subject. 


CONCLUSION: 

In this context we want to express the part of works of Rsi® Kanada under 
philosophical view point. It expressed cognition tallying with the modern views 
—What genius was he and his works? 


Note: In each Sloka: First number indicates — Book number, Second number 
indicates — Chapter number and Third number indicates — Sloka number. 


Indices: 
1. qoad aera aft aofory— Observation of things expresses in philosophy. 


2. Theory ofknowledge. 

3. Theory ofreality. 

4. Theory of values. 

5. mean intra-organic-psycho-physical: it indicates" 
6. arferdtfaa—extra organic natural causes like men, beasts, birds etc. 

7. arferefear— supernatural causes like, planets, ghosts, demons etc. 


8. atid — Heterodox: Who denies the authority of the Vedas and future life 
and the existence ofa supreme ruler or creator of the universe. 





9. atfeas— Orthodox: Who believes on God and another world. 


10. aeifeera— particularrule. 

11. WadT¢—produce/ gave birth/ invented. 
12. x{—substances. 

13. WT—quality / attribute. 

14. #FT—actions/activities. 

15. fasrq— particularity / species 


16. AAaTATAT— combined / conjunct. 
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17. TaTatat—substances / different things. 
18. ATaqAT— same category/ resemblance. 
19. dae — different category. 

20. A414 —through/by means of. 

21. ta4— fundamental. 

22. ATATT— acquire knowledge. It may be expressed as ATAT! 
23. fr:27aF - like supremacy. 

24. AIcT—soul (Supreme active abstract of body). 
25. =fexaT4 — for sense-organs. 

26. afar —very close/in contact. 

27. 3T4*4—on knowledge/ on cognition. 
28. ATa-AHTSA — existed or non-existed. 
29. HeTaT—with mind. 

30. fersery—connected. 

31. =fxaTt—senses by organs. 

32. a fife—experience. 

33. SfxaT4s7: — senses of objects. 

34. AATraTea — sense of different objects. 
39: aa: —Logic/Science of reasoning. 

36. wftat:— perceived. 

37. 4:—thati.e. perception. 


38. ATTea: — appearance as similar from AT — mark. 





39. As per Upaskara of Sankara Misra: saa areata Taq aVTATE| 
edits oat =o efeaareaiee: «ef efarenr  aateqer 
SUI SA Tea ATT ces fore aears: | EAT sree Perea fS, 
fra feafed caries sorfearenrcareartarda aera 
ferecagh carte wae: caPraritrar aricart ead qorcarar ferarcara 
ara fate: woorsrear frarcard feafetrarad ay wea: Het aferet Ty 
HPT SA HOTA ATEAT PSA TAT AA TA TAT F: ATTA LUT 
TaAReT A AAT (Indriyarthaprasiddherdtmapariksyamupayogamaha | 
Heturlimgamarthantarasya atmana indriyarthebhyah iti indriyebhyo 
arthebhasca rtipadibhyastadvadbhyasca yadarthantaramatma tasya 
limgamityarthah | Yadyapi jianameva limgamiha misa vivaksitam 
tadapindriyaprasiddhe ripadisaksatkarasyaprasiddhatarataya tadtipyenaiva 
limgatvamuktam tathahi prasiddhih vavacidasrita karyatva satavat 
gunatvadvakriyatvadva sa ca prasiddhih karanajanya kriyatvat 
chidikriyavat yacca prasiddheh karanarh tadindriyam tacca kartrprayojyam 
karanatvat vasyadivat tatha yatreyarh prasiddhirasrita yah ghranadmnam 
karananarm prayokta sa atma ||) Here relation of sense-organs, soul and mind 
is explained: By cognition and conjunction of soul, mind and sense-organs 
recognizing objects by colour etc. imply knowledge. Universal cognition of 
sense of objects, immediate presentation of mind to differentiate qualities 
like colour etc. are the evidences of existence of soul. The universal 
cognition must inhere in something; either as an effect as a water-pot or as an 
attribute or as an action. Since it is an action in the same manner as cutting is 
an action, it must be produced by an instrument. The instrument of universal 
cognition is sense and that, being an instrument, must be employed by 
someone, as an axe is employed. So, universal cognition employs 
instruments, the olfactory and other organs is the existence of soul. 




















40. at — object. 





41. afernatq—adhered / contacted. 


42. 4{-which. 
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65. 4a —in regard to existence. 


63. 


64. 


. fore — accomplished. 

. T{-that. 

. 4aAq—another/ different. 
. FAT—by subtances. 

. T-therein. 

. ITA —non-perceptible. 


. Wad -effort/ volition. 


. APTTATT—simultaneity. 


. UhH—one and one only. 
{ 





. As per Upaskara of Sankara Misra: TT fe uftortaaadah ae aes 





Porerare! aa: oferta sre: aerpaferatt ofits ag wath 
eeqat aaa aes aT eee TT 
aeatrepmed Tea: Waa Soret eft ad cage wee: oftargrres 
qeTTaTHl (Tat kirh pratisariramekamanekam veti sandehe nirnayakamaha | 
Manah pratisariramiti Sesah yadyekaikasminnapi Sartre bahuni manarhsi 
syustadam jfanaprayatnanam yougapadyam syat yattu 
nartakikaracaranamgulisu yugapat karmadarsanadyugapadeva bahavah 
prayatna utpadyate iti matarh tadayuktarh mansah sighrasaficaradeva 
tadupapatte ||) There may be doubt in existence of internal organs in a body 
be one in individual or more. If there were in each single body many internal 
organs or common sensory there would be simultaneity of cognitions and 
volitions. The opinion is that many volitions are simultaneously exerted, 
since we see simultaneous action in the arms, legs, fingers and toes of a 
dancer, is erroneous, for this arises merely from the rapid transition of the 
internal organ. 








. AAT — General. 
. Waa — Perception. 
. FAT — Distinguished. 


: cafe: —From memory. 


. A-and. 
. HF —Doubt. 
. Samanyapratyaksat (ATHAAAATT) means from the perception i.e. 


apprehension of the object having general property. Visesapratyaksat 
(fasravet eT) means from the non-perception or non-apprehension of the 
property having mutual difference. Visesasmriteh (fare :) means from 
the recollection of the particulars; it also includes apprehension by sense. 
The word cha (*) adds adrstari (AEE) i.e. invisibility. 


. ¥zZ—whichis seen. 


. g2aq— like that what we have seen. 





. As per Upaskara of Sankara Misra: ArT ir ferent sfrareat wate 





aar atefts: wenmfeartt sears seaerht aa carat Aeray se7 
aad aeafesndaate gat at f aafgefaear asa waft qa a 
STAaTA aT afeanar aft aerat sat (Antarasarngayo hi vidya ‘vidya 
bhavati yatha mouhirtikah samyagadisati candroparagadi asamyagapi tatra 
svajiiane sarhsayo sya jayate samyagadistamasarhyagveti yadva jianarm hi 
vavaccidavidya aprama bhavati tatha ca jiayamanatvat sadidamasa dveti 
sarhsayo jayate) Internal doubt produced by knowledge and the want of 
knowledge. For instance, an astronomer predicts truly and predict untruly 
eclipses of the moon etc. Accordingly, a doubt arises in his mind as to his 
knowledge whether it be correct or not. Knowledge is sometimes science 
and sometimes not science for wanting demonstration and consequently a 
doubt arises with respect to something, whether, inasmuch as it is known, it 
exists or not. 


wat — by these. 








Wes — in regard to attributes. 


66. 7eafex4—omni-sensuous i.e. relating to all senses. 


67. ATeaTTy — explained. 
68. fT Scientist. 
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